What Does a Sin Offering Do?
Parashat Vayikra at the DC Bet Midrash
Jonathan Levine
March 10, 2003

A. Levutlcus ‘f:?ff 4:1-2,4:35

1 1And He called to Moses, and YHWH spoke

to him from the Tent of Meeting saying,
2“Speak to the children of Israel. And you shall
say to them: A human from you who will make
an offering to YHWH—you shall make your of-
fering from the domestic animals: from the herd
and from the flock.

person who sins by mistake—of
commandments that are

does any one of them:

- S
1fmd YHWH spoke to Moses, saying,
2“Speak to the children of Israel, saying: A

)

any of YHWH's
not to be done—and

. 35Andhe shall take away all of its fat
as the sheep’s fat was taken away from the peace-
offering sacrifice, and the priest shall burn them
o smoke at the altar with YHWH's offerings by
ire, and the priest shall make atonement over
im, over his sin that he committed, and it will
be forgiven for him.
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2. -1 nign Yan — FROM AMONG ALL THE COMMANDMENTS OF HASHEM.  “1'Di37 we — Our Rabbis
have explained’ that X728 R nxpn s = a sin-offering is not brought except wh iy 1375y
n431 — for something whose intentional violation is prohibited by a negative commandment, and

is punished by kares,’
gin-offering}.‘

{nxyn NP - and its unintentional violation must be atoned for by a
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C. Mishnah Keritot 1:1-2
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" MISHNAH. [20] THERE ARE IN THE TORAH THIRTY-SIX

[TRANSGRESSIONS WHICH ARE PUNISHABLE! WITH] EXTINC-
TION:? WHEN ONE HAS INTERCOURSE WITH HIS MOTHER,}
HIS FATHER'S WIFE OR HIS DAUGHTER-IN-LAW; WHEN A MAN
HAS CONNECTION WITH A MALE, OR COVERS A BEAST, OR
WHEN A WOMAN ALLOWS HERSELF TOBE COVERED BY A BEAST;,
WHEN ONE HAS INTERCOURSE WITH A WOMAN AND HER
DAUGHTER,4 WITH A MARRIED WOMAN, WITH HIS SISTER,
WITH HIS FATHER'S SISTER, HIS MOTHER'S SISTER, HIS WIFE'S
SISTER,5 HIS BROTHER'S WIFE,® THE WIFE OF HIS FATHER'S
BROTHER,7 OR WITH A MENSTRUOUS WOMAN; WHEN ONE
BLASPHEMES [THE LORD],8 SERVES IDOLS.,9 DEDICATES Of
HIS CHILDREN TO MOLECH'® OR HAS A FAMILIAR SPIRIT,"
OR DESECRATES THE SABBATH;!* WHEN AN UNCLEAN PERSO}
EATS OF SACRIFICIAL FOOD,') OR WHEN ONE ENTERS THE
PRECINCTS OF THE TEMPLE IN AN UNCLEAN STATE;'* WHEN

ONE EATS HELEB,' BLOOD,? NOTHAR} OR PIGGUL;* WHEN
ONE SLAUGHTERS OR OFFERS UP5 [A CONSECRATED ANIMAL]
OUTSIDE [THE TEMPLE PRECINCTS|; WHEN ONE EATS ANY-
THING LEAVENED ON PASSOVER;S WHEN ONE EATS OR WORKS
ON THE DAY OF ATONEMENT;7 WHEN ONE COMPOUNDS OIL
[oF ANOINTING]® OR COMPOUNDS INCENSE,® OR USES i
[UNLAWFULLY] OIL OF ANOINTING;™® AND [ WHEN ONE TRANS- i
GRESSES THE LAWS OF] THE PASCHAL OFFERING'' AND
CIRCUMCISION'*—FROM AMONG POSITIVE COMMANDMENTS.
FOR THESE [TRANSGRESSIONS] ONE IS LIABLE TO EXTINCTION
IF. COMMITTED WILFULLY,'Y AND IF IN ERROR TO A SIN-
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D. Talmud B. Pesahim 118a
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R. Hisda said:? What is meant by the verse, O give thanks ui
the Lord, for He is good?® Give thanks unto the Lord who exa
man’s debts by means of His goodness:? the weal;hy man throu
his ox and the poor man through his sheep, '° the fatherless throu
his egg and the widow through her fowl.
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E. Ibn Ezra to Leviticus 4:31, Numbers 14:19

nd now, 1et my Lords power De ig, as you

oke, saying, 18YHWH is s!ow to anger and
ounding in kindness, bearmg crime and of-
1se; though not making one innocent: reckon-
fathers crime on children, on third genera-
ns and on fourth generations. 19Forgive this
's crime in proportion to the magpnude of
ur kindness and as you've borne this people

m Egypt to here.”
 20And YHWH said,

ur word.

“I've forgiven according to
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F. Talmud B. Zevahim 7b
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" Raba said further: A burnt-oﬁerm Forhowisit— !
possible?s If there is no repentance, then the sacrifice of the wicked is K
an abomination!* While if there is repentance, surely it was taught: If
one violated an affirmative precept and repented, he does not stir
thence until heis forgiven.s Hence it follows that it is a votive gift.

(Mnemonic: For whom does a sin-offering atone? A burnt-
offering after a votive gift.)¢ It was taught likewise. R. Simeon
said: For what purpose does a sin-offering come?—[You ask,]
‘for what purpose does a sin-offering come?’ Surely in order to \
make atonement!—Rather, [the question is:] Why does it come
before the burnt-offering?7 [Because it is] like an intercessor who
enters [to appease the King]: When the intercessor has appeased
[him], the gift follows.®
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H. Vayikra Rabbah (Seder Vayikra 5:8)
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G. Mishnah Keritot 6:7 o
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MISHNAH. [27b] IF A MAN SET APART HIS SIN-OFFERIN
t
AND THEN DIED, HIS SON MAY NOT OFFER IT AFTER HIM.

MAN MAY NOT OFFER [WHAT WAS SET APART| FOR ONE SI
IN RESPECT OF ANOTHER SIN; MOREOVER, EVEN IF HE HA
SET APART[THE SIN-OFFERING] FOR FORBIDDEN FAT THAT F
HAD EATEN YESTERDAY, HE MAY NOT OFFER IT FOR FO
BIDDEN FAT THAT HE HAS EATEN TO-DAY, FOR 1T IS WRITTE
_FOR HIS SIN;? THE OFFERING MUST !
FOR WHICH IT WAS SET APAR’

HIS OFFERING..
FOR THAT PARTICULAR SIN [
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g how to obtain the favour of their Creator!
R. Judan said: They are like those Cutheans who are clever
at obtaining alms. One of them goes to a woman, and says:
‘Have you an onion that you can give me?’ When she
has given him an onion, he says to her: ‘Can an onion
be eaten without bread?’ When she has given him [some
bread], he says: ‘Can one eat without drinking?’ By
means of this device he obtains both food and drink.
R. Aha said: There is a woman who is clever at borrow-
ing, and there is 2 woman who is not clever at borrowing.
There is a2 woman clever at borrowing: She goes to her
neighbour,-and though the door is open, she knocks at it,
and says, ‘Peace unto you. How do you do? How is your
husband? How are your children? Is it convenient for
me to come in?’ The neighbour says: ‘Come in, what
do you require?’ The visitor says, ‘Have you such-and-
such a utensil that you can give me?’ The neighbour
answers: ‘Yes.—The woman not clever at borrowing
goes to a neighbour, and though the door is closed, she
opens it, and says to her, ‘Have vou such-and-such
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Tatmud B. Sanhedrin 42b
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Whence is this inferred?¢— From what our Rabbfékt;;ghéz Bring

forth him that hath cursed without the camp:5 1.e., without the three
camps. You say, ‘without the three camps:’ but may it not mean
simply outside one camp?—It is here stated, Without the camp; and
in reference to the bulls that were [wholly] burned, ¢ it is also said,
without the camp:7 Just as chere, [it means] without the three camps,
so here too. And whence is that derived there?— From what our
Rabbis taught: The whole bullock shall he carry away without the camp?8
—1.e., without the three camps. *’ ' ’
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J. Esh Kodesh — on Vayikra, 5700 (1940) ' RApP* nwnp
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Esh Kodesh on Vayikra (from Warsaw Ghetto, 1940)

“And he called to Moshe”. And according to Rashi, whenever it says “called”, it means in the
sense of affection, the language that the ministering angels use to each other, “vkara zeh el zeh.”
But we need to ask, why does Rashi say this in regard to this mention of the word “call” but not at
the burning bush where it says “and God called to him” or at the receiving of the Torah where it
says “God called to Moshe.”

But at the Akeidah it is written, “and he took the ram and burned it as an offering in place of his
son.” And it is thus for all sacrifices (as in our parashah, “a human from you will make an offering
to God"), that sacrifices of animals are in the place of a person. As in fa’anit (fasting) where it
says that “a small piece of my flesh and my blood will be considered as a sacrifice.” And likewise
all suffering (or affliction) scours the sins of the individual because it saps his strength, his flesh,
and his blood. And all the suffering of Israel is a kind of sacrifice, and therefore Rashi alludes to
this, because the entire subject of sacrifices, even those that a person willingly brings, refer to
sacrifices as afflictions that come from the bones of the person who offers them, and therefore we
will know that they are the calling (or expression) of the affection of God.
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Welcome to the DC Beit Midrash! _
. The Chumash (Five Books of Moses) is divided into 54 portions, which Jews read sequentially each

week in services. This Shabbat, we will be reading Parshat Vayikra from the book of Vayikra (Leviticus).
Tonight, a member of our community will lead us in a text-study of this portion. The voices of both past and

contemporary interpreters will inform our discussion.
Below you will find a summary of this week’s Torah portion, along with brief biographies of the

commentators cited. The presentation will be followed by chevruta (paired) study on a subject of your
choice.

This week’s parsha (Torah portion): Vayikra, Vayikra (Leviticus) 1:1-5:26

Parshat Vayikra describes five different kinds of sacrifices to be offered in the sanctuary. They are the olah, or “burnt offering”;
the minchah, or “meal offering”; the zevach shelamim, or “sacrifice of well-being”; the chatat, or “sin offering”; and the asham, or
“guilt offering.” The manner in which each offering is made is described in detail.

(Excerpted from Harvey Fields, A Torah Commentary for Our Times, p 97.)

This week’s sources:

Pesachim, Sanhedrin, Keritot & Zevachim Tractates of Talmud Bavli (c. 500)
The Babylonia Talmud (Talmud Bavli) is a compilation of discussions on the Mishna, discussions which had been going on some
three hundred years already at the time they were written down. The Talmud’s discussions are recorded in a consistent format; a
law from the Mishna is cited, which is followed by rabbinic deliberations on its meaning (known as Gemara).
Masekhet Pesahim (Paschal lambs, “Passover”) is a comprehensive treatment of the laws of Pesach: it deals with the laws of
matzah and maror (“bitter herbs”), the prohibition of hametz (“leavened matter”), and with the detailed laws of the Paschal
sacrifice. Masekhet Sanhedrin examines the laws of capital punishment. Considerable space is also devoted to the composition of
the various courts and to judicial procedure. The Aggadic sections contain a broad discussion of the question of a person’s place
in the World to Come and other fundamental tenets of the faith. Masekhet Keritot (Excision) deals with sins which, if committed
intentionally, incur the punishment of excision (karet), what sacrifices must be brought if one has committed such sins
inadvertently, sin-offerings, guilt-offerings, or suspensive guilt-offerings. Masekhet Zevahim (Animal Sacrifices) deals with animal
sacrifices. It also contains an exhaustive discussion of the methods used to establish Jewish law.

(Adapted from Steinsaltz, Talmud Reference Guide, p. 40, 42, 43).

Vayikra Rabbah (5™ century) part of Midrash Rabbah (300-1200 CE)

Midrash comes from a Hebrew root which means “to search out, to investigate.” Thus, this is a Jewish method of exegesis, which
sought to discover deeper meanings in the text beyond the literal one. Since the rabbis greatly venerated each letter of the Hebrew
Scriptures as of Divine origin, every detail was deemed significant. Sometimes Midrash is used with the legal portions of the
Torah (halacha) and sometimes it is used with the non-legal portions (aggadah), such as stories about the main protagonists in the
Bible. There are many different collections of Midrash, written down between 300 and 1200 CE. The compilers of the different
collections of Midrash are generally unknown.

Vaiykra Rabbah is the Midrash on Vayikra, the Book of Leviticus, contained in Midrash Rabbah (The Great Midrash),
which is the largest collection of Midrash. It is among the oldest midrashim, probably composed in 5% century Palestine, since
much of the book’s halacha and customs reflect the specific practices of Palestinian Jewry from that period.

(Adapted from learn.jtsa.edu/topics/diduknow/sources/midrashim.shtmi).

Rashi (1040-11035) Solomon ben Isaac
Rabbi Solomon ben Isaac, otherwise known by his initials, Rashi, is regarded as medieval Judaism’s greatest teacher. Since his
death almost nine hundred years ago, Jews who study either the Torah or the Talmud invariably do so with the help of his
commentary. Born in Troyes, France, Rashi studied Talmud in Mayence (Mainz) and Worms. When he was about twenty-five, he
returned to Troyes, France and opened his own Jewish school. However, Rashi refused to draw a salary for his work, earning his

(over)



living instead from several vineyards that he owned. The last years of his life were marred by the anti-Semitic Crusades that swept
over France and Germany starting in 1096.

In his Torah commentary, Rashi explains terms both on the basis of peshat (literal meaning) and derash (homiletic or
sermonic meaning). He also made use of words in his vernacular, Old French, for clarification. Rashi’s Torah commentary
achieved such wide acceptance that it became mandatory for Jews to review the weekly Torah portion with his commentary. In
1475, Rash’s commentary became the first book printed in Hebrew, even before the Torah itself was.

) (Excerpted from Harvey J. Fields, A Torah Commentary for Our Times,
and Telushkin, Jewish Literacy, p 180-183).

Abraham Ibn Ezra (1092-1167)
A poet, physician, philosopher, and astrologer, Ibn Ezra spent the first part of his life in native Spain. From about 1 140, he resided
for brief periods in France, England, Egypt, Ethiopia, Italy, and finally again in Spain, where he died. Many believe that his
wandering began in the bewildered disappointment of his only surviving son’s conversion to Islam. Ibn Ezra’s interests in both
science and grammar, along with his experiences as a traveler, are expressed within his commentary to the Torah. He often
includes discussions on mathematics, astrology, and linguistics within his explanations.

(Excerpted from Harvey J. Fields, 4 Torah Commentary for Our Times, 10-1 1).

Aish Kodesh (1889-1943) Rabbi Kalonymous Kalman Shapiro
Aish Kodesh (“Holy Fire”) refers to the Rebbe of Piazeczna, Rabbi Kalonymous Kalman Shapiro, who wrote an inspirational
manuscript, called “Aish Kodesh” (Holy Fire), during his tenure as rabbi of the Warsaw Ghetto. Shortly before the Ghetto was
liquidated and he was murdered, the rabbi buried his writings beneath the rubble with the hopeful plea that, after the war, they be

taken to the Land of Israel.
(Adapted from http://www.aishkodesh.org).

This week’s teacher:

Jonathan Levine jlevine@wso.williams.edu

Jonathan Levine has lived in Washington for five years, except for a year spent studying at the Conservative Yeshiva in Jerusalem.

He is an active member of Adas Israel and davens at Adas Israel’s Traditional Minyan on Saturdays and the Van Ness Minyan on

Friday nights. When asked to label his Judaism, he would say, “Fundamentalist Conservative Jew with a little bit of Hasid mixed

in.” Others have called him the “Frummest heretic I know.” In his other life, he is a Principal Consultant at IBM Business
Consulting Services. He also cooks a mean Texas BBQ Brisket.

This week’s food sponsor & shlepper:

Eric Gurevitz

Wanna teach, think about teaching, or suggest a teacher? jnovey@post.harvard.edu.
Wanna sponsor food? Ariellabock@hotmail.com
Questions, feedback, wanna join our email list? Anything else? Email DCBeitMidrash@hotmail.com

WWW.DCBEITMIDRASH.ORG




